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Richard A. Morris 

 
                                       Paul J. Wigowsky, Yoshikazu Nakamuru, Richard Morris 
 
I met Richard A. Morris in 1976 when I moved to Oregon to teach at 
Ninety-One Elementary School (Hubbard). I was working with Russian Old Believer 
students, a topic which both of us had in common. We also participated 
together in the Marion County Russian Resource Committee, which included 
all the people (representatives: teachers, social workers, etc.) who worked 
with Russian Old Believers in the area.  
Throughout the years, I kept in touch with Richard, and we sometimes visited the 
local Old Believer churches together, especially the ones in Bethlehem Village. 
Richard was very helpful in directing graduate students and others doing research on 
the Old Believers to the right people and resources.  
After 2005, when I visited Richard at his home in Woodburn, I also became 
acquainted with his wife Tamara (Yumsunova) Morris, whom he had recently married. It 
was a pleasure seeing Richard finally happily married to a scholarly person like himself. 
I helped both of them on several projects in the years before Richard's passing. 
We will truly miss a great man who dedicated his life to the exploration of 
the Russian Old Believer culture.   
 



The reason I include Richard A. Morris in this historical perspective is that he was an 
anthropologist with a PhD degree who was researching the Russians who had settled in the 
Willamette Valley in Oregon.  The dissertation he wrote focused on three specific groups: (1) 
the Old Believer community, (2) the Molokan community, and (3) the Russian Pentecostal 
community.  He writes: “These communities are ethnically Russian and use the Russian 
language or its predessor, Church Slavonic, in most of their daily conversation and religious 
observances. They are each oriented toward some verson of Christianity as a focus for their 
group identity.  Because of their beliefs, they have reacted to the religious persecution by the 
Russian tsarist government and to the anti-religious orientation of the Soviet government by 
seeking refuge in territories outside of their homeland. The three groups have arrived 
independently in the Oregon area. Each has come by various paths at various times. The 
durations of migrations vary considerably from group to group, and even within each group. 
Since arriving in Oregon, the groups have remained as entities relatively independent of each 
other. Each ascribes to its own standards of group behavior. These standards frequently 
restrict behavior and group activities to the extent that each can be viewed predominantly 
as a distinct unit which maintains varying degrees of contact with the other units within the 
host society.” 

In short, each Russian group could interact with each other, but they basically stayed within 
their own group, mainly because of culture, tradition, and religion. I witnessed years of 
interaction with the Old Believer group because I was a teacher in a school that had many 
Old Believer students. I understood that the original mission of my brother Stanley Wigowsky 
and his father-in-law Joseph Lokteff to initiate a missionary endeavor in Oregon failed 
because of the differences. Richard clearly describes those differences, and I felt that 
including him in this story would help the reader understand what happened when the two 
groups (Evangelicals and Old Believers) collided.  There was no possibility of conversion, as 
Stanley hoped.  Proselytizing was fruitless.  The Old Believers were solidly convinced that 
their religion (Orthodox) that they had inherited from their forefathers since the beginning of 
Christianization in Kievan-Rus in 988 AD was the true religion.  The Protestands (and 
Pentecostals) were heretics (or “pogany,” ritually unclean) as I was called by my students.  I 
had to accept that fact and not take it personally.  I was not one of them, as they say.   

Nevertheless, I felt it important to see the Pentecostal group (church) through the eyes of a 
scholarly work.  About the Russian Pentecostals he writes: “The Russian Pentecostal Church 
is an outgrowth of the basic Pentecostal movement which was organized around the turn of 
the 20th century in mid-western United States. The movement spread to Europe and to pre-
revolutionary Russia and found acceptance among Baptists and dissident sects from the 
Orthodox Church. Many of the forefathers of the San Francisco and Oregon Russian 
communities were members of the Pentecostal Church in Russia. After the communist 



Revolution of 1917, a large number of Pentecostals escaped to form communities in China 
and later arranged to immigrate to the United States. Other members of the Oregon 
Pentecostal church have converted since their arrival in the United States. There are still 
other Pentecostals who have recently arrived directly from the Soviet Union. 

“The members of the current community in Oregon are, for the most part, originally from a 
large church in San Francisco.  They decided to seek a rural setting, disliking the bustle of 
their big city, and gravitated towards the small-town Russian communities which were 
already established in Oregon. The Pentecostals started their movment to Oregon around 
1974. They are allied with the American members of the Assembly of God Church and other 
Pentecostal churches. Services, nevertheless, are conducted in the Russian language. 
Members of the congregation feel a definite missionary obligation to preserve their language 
so that they may continue Russian radio broadcasts to Russians throughout the world and 
especially in the Soviet Union. The group is estimated at approximately 500 people.”  

I must point out that Richard is actually doing an ethnographic study about the three groups: 
Ethnography is a branch of anthropology and the systematic study of individual cultures. It 
explores cultural phenomena from the point of view of the subject.  

Richard Morris begins his analysis of the three groups demonstrating that all three religious 
groups actually were products of the historical events of some 330 years ago.  He refers to 
the “Great Schism” (Raskol) in Russia: 



 



 



 



 



With the historical background in mind, Richard proceeds to devote five chapters to the Old 
Believers, two chapters to the Molokans, and only one chapter to the Pentecostals.  The 
reason only one chapter was devoted to the Pentecostal group was because it had become 
Americanized to the point where very few differences were observed, whereas the Old 
Believers had not changed much from the 17th century.   Thus, it was more interesting to 
research and understand the Old Believers because of the culture and traditions that they 
had preserved from antiquity.  I became aware of this fact when I was teaching Old Believer 
children in the Elementary-Middle School in Hubbard, Oregon.  There was an intense interest 
to know more about these Old Believers from the outside world, especially since they were 
so secretive. Even I was convinced to research them and their “exclusive world” they lived in 
when peple in the community asked me questions about them. I also wrote a book about 
them, which I will share at the end of this chapter. 

Here is the chapter (Ch X) that Richard Morris wrote about the Pentecostal group (church): 

 



 



 



 



 



 



 



 



 



 



 



 



 

There was one huge “revelation” that I had after 27 years of working with the Old Believer 
students.  They represented the culture, tradition, and religion that my grandfather Narkiz 
Vyhovsky grew up with. After the Pentecostal movement came to the Soviet Union, he was 
converted to a new religion, and his life was changed thereafter. My father told me that his 
father Narkiz was raised as an Orthodox believer.  The Old Believers were exactly what my 
ancestors had been.  

 And so that is why I respect what the Old Believers believe and practice ritually in their 
churches. The liturgy and the chanting in the churches was something that I experienced 
when I was doing research on my book.     

Whenever I had a chance, I tried to have contact with my Old Believer students.  I never tried 
to convert them.  They thought, in fact, that I should join them and become an Old Believer. 
In fact, I found out that their religion was based on such difficult monastic rules and dietary 
restrictions that I could not even consider joining their religion.  



 

https://www.youtube.com/watch?v=oo-L6oorzV0   

Richard Morris presentation about the Russian Old Believers (Part 1) 

 

https://www.youtube.com/watch?v=pzlYcq3KkWw&t=1s  (Part 2) 

https://www.youtube.com/watch?v=oo-L6oorzV0
https://www.youtube.com/watch?v=pzlYcq3KkWw&t=1s


 



 

 

 

 

 



https://wigowsky.com/fob/RMbook.htm  

  

Old Russian Ways: Cultural Variations Among Three Russian Groups in Oregon, by 
Richard A. Morris 

In Memoriam of Richard A. Morris, 1933-2015 

[Note: Selections (excerpts) from the book are mainly about the Old Believers] 

++++++++++++++++++++++++++++++ 

Richard's Obituary 

Richard Artells Morris, Ret. Lt. Colonel of the U.S. Army and Professor of Cultural and Applied 
Anthropology, passed away in his Woodburn home on Tuesday, July 14, 2015 following a long 
battle with MDS (Myelodysplastic Syndrome).He leaves behind his wife, Tamara Morris, 
stepdaughter Natalia Arno, stepson Michael Arno and a grandson, Vladimir Budaev, mother-
in-law Anna Sakharova, nephews Christopher Morris and Steve Morris, cousin Robert 
Aegerter and many close friends. 

Richard A. Morris was born on August 1, 1933, in Independence, Iowa to parents Robert 
Humphrey Morris, born on 12/23/1898 in South Dakota and Margaret Lucile Stanley, born on 
09/02/1900 in Indiana. Richard was the youngest of three boys – Robert Stanley Morris and 
William Lloyd Morris - who preceded him in death. In their early years, they were referred to 
as 'Bob, Bill and Dick.' The brothers grew up in a military family and moved many times 
around the world. Richard joined the Regular Army on July 4, 1955. He was sent to many 
places around the world and reached the rank of Lt. Colonel of the US Army. He served with 
distinction with oversees service in Korea (1958-59), Germany (1963-67), and Vietnam 
(1969-70). For his service he was awarded with Joint Service Commendation Medal, Army 
Commendation Medal, National Defense Service Medal, Vietnam Service Medal, Republic 
of Vietnam Campaign Medal, Parachute Badge, and Bronze Star Medal.From 1963-68 Morris 
worked as Specialist in Russian and Soviet Affairs for the U.S. Government. In 1965-67 he 

https://wigowsky.com/fob/RMbook.htm


was Academic Director at the US Institute for Advanced Russian and East European Studies, 
in Garmish, Germany. In 1969 Morris served as Director, Land Reform Information Program 
and Community Development Program, Vietnam (for US State Department and USAID in 
coordination with the then Government of Vietnam). In 1971 Morris worked as a Lecturer in 
Russian Studies at the University of Oklahoma's oversees program at Munich, Germany. 

 He came to the University of Oregon in 1974 to complete a PhD on a second career, having 
retired as a US Military Officer. Discovering that Woodburn, a small town not overly far from 
the campus, served as the nominal center for a recently arrived community of Russian Old 
Believers, as well as smaller communities of Molokans and Russian Pentecostals, he began 
making visits to the area and became well acquainted with many Russians, culminating in a 
book, Old Russian Ways: Cultural Variations among Three Russian Groups in Oregon and a 
PhD. In total, Morris is an author or co-author of twelve books and over 60 articles published 
in seven countries. A Russian language speaker, Morris integrated into the communities and 
eventually moved to Woodburn to continue research and observations. He began making 
presentations of the Russian communities around Oregon and at various academic 
conferences in the United States. When Soviet fishing ships began to make port calls for 
supplies at Astoria, Morris was invited by the Astoria Chamber of Commerce to translate and 
help local citizens host the Russian officers. This was augmented by Morris giving courses 
on the history of Russia at Astoria College for local residents. Morris participated on a series 
of IREX grants to Russia with principal contact with the Institute of Ethnography of Russian 
Academy of Sciences in Moscow. He traveled throughout Russia making presentations on 
the Old Believers of Oregon and Alaska. 

 In 1985 he began to convene a series of international conferences on issues of Russian 
traditional and contemporary culture, namely, Old Believers: Washington DC '85; Zagreb, 
Croatia '88; Novosibirsk, Russia '90; Warsaw, Poland '92; Tulcea, Romania '93, '96; Imatra, 
Finland '94; Perm, Russia '94, '96 '98; Moscow '95 '98. He travelled frequently to Russia 
participating on field trips with Russian academic scholars, giving reports in Russia and in 
Oregon upon return.In 1991, he received a Fulbright grant for nine months of continued 
research in Russia. At the completion of the grant, the Soviet Union ceased to be, and there 
began a massive resettlement program, with many Russians forced to return from the former 
Soviet Republics to Russia proper. Morris was offered a position as the only Field 
Representative for the International Organization of Migration (IOM), Moscow Bureau, as the 
Bureau began to address the problem of resettlement for the many forced to return to 
Russia. He worked for the IOM until 1998 and at the same time continued his liaison with 
Russian scholars and occasionally participated in academic conferences until his departure 
to the U.S. in 1998. In 2002, Morris travelled frequently for four years to the countries of East 



Europe: the three Baltic counties, Poland, Romania and Ukraine. These countries also 
maintain villages of Old Believers with their distinct histories.  

In 2005, Morris – as was his habit on many occasions over the years – invited a small group 
of Russian scholars to Woodburn visit the American Old Believers. Amidst the small group 
was an erudite and attractive Doctor of Sciences, Tamara Yumsunova, with considerable 
experience with Old Believers in general and with Siberian Old Believers in particular. On her 
second trip to Oregon, they were married. Until Richard's death, he and Tamara cooperated 
in research projects and publications. They were both affiliated with the University of 
Oregon, Eugene and worked closely together. Richard had a big heart and helped a huge 
number of people. It was his main mission in life – helping others. He had passion for Russia 
and Russian culture. He loved music, poetry and travel. And he had an outstanding sense of 
humor. He was a very positive, generous and supporting person. He was very happy in his 
marriage and was proud of his wife's achievements. We will always miss him. Services will 
be at the Willamette National Cemetery (11800 SE Mt. Scott Blvd, Portland, OR 97086) on 
July 31, 2015, at 9:30 am following the memorial lunch for immediate family and close 
friends. 

https://www.legacy.com/funeral-homes/obituaries/name/richard-morris-obituary 

 
 https://wigowsky.com/fob/RichardMorris1.pdf  
 (tribute to Richard Morris) 
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